Ly Su Theo Quan Pi¢m Phét Gido
Thién Phiic

Theo Phdt gido, Iy va sy cé nghia la nguyén tdc va thuc
hanh, chdn dé va tuc dé hay tuyét doi va tuong déi, chan Iy va
kinh nghi¢m thuc tién, nhdn va qud, tinh tiiy co bdan va hoat dong
bén ngoai, tiém ndng (khd nang) va thuc luc, su tang chita va sw
phdn phéi, dai duong va séng bién, van van. Trong triét Iy dao
Phat, thi “Iy” titc la Khong, con “su” titc 1o sdc, hay hinh thé sdc
tudng. Ly sw khong hai. Su titc la phdn tuéng, con Ly ticc la phdn
Chdn Nhu hay Phdt Tdnh, nhung 1y sw khong hai va ludn tuong
hop véi nhau vi trong su luén cé ly. Hon thé nita, Iy su (nguyén
tdc va thuc hanh) tdc dong lan nhau mot cach vé ngai. Theo dao
Phdt, “Iy” la nguyén 1y, la cdi toan thé, cdi nguyén khéi, cdi dai
dong, cdi trivu tugng, van van. Ly tanh cé thé dich la thdt tudng
hay vé tudng. That tuéng chi cé thé nhdn qua cdc hién tuong.
Theo Kinh Phdp Hoa, chuong hai cé day: “Nhitng gi Phdt da
thanh tyu la phdp t6i thugng, hi hitu, khé hiéu. Chi c¢6 chir Phdt
mdi thdu sudt dugc thdt tuéng ciia tdt cd cdc phdp, tic la tdt cd
cdc phdp déu nhir thi tuéng, nhu thi thé, nhi thi nhdn, nhi thi luc,
nhu thi tdc, nhu thi duyén, nhu thi qud, nhu thi bdo, nhu thi bdn
mat citu cdnh.” Qua nhitng biéu hién nay ciia nhitng hién tugng
hay ciia chdn nhu, chiing ta thdy dugc thdt tuéng. Piing hon,
nhitng biéu hién nay titc la thdt teong. Khong cd that thé bén
ngoai hié¢n tuong, chinh noi hién tugng la thuc thé. Su bao gom
cdc phdp hay hién tugng do nhdn duyén sinh ra, nhu béng hoa
trong nudc, hay dnh trdang noi ddy giéng, khong cé thuc tinh. Tuy
khong cé thuc tinh, lai khong phdi la phdp hu vo. Sy hién hitu
cika chut phdp chi la gid hitu, néu khong mudn néi la khéng hon gi
su hién hitu ctia long ria sing thé. Thé gidi ciia cdc hién tugng
va hinh thitc bé ngoai; thé gidi ciia bdp bénh va thuong xuyén
bién héa, ma mdt nguoi chua gidc ngd lai cho la hién thuc. Vii
tru hién tuong ludn bi chi phdi béi déi thay va vo thuong. Sy cé
thé ¢6 nghia la su viéc, bién c6, hanh dong, thue hanh, van van.
Trong Phdt gido, “su” hay cdc phdp hitu vi do nhdn duyén sanh
ra, déi lai véi “Ly” hay cdc phdp vé vi xa lia khdi moi nhdn
duyén sanh ra; hodc gid la “thyc hanh” déi lai véi “Iy thuyét”.
Su ¢6 nghia la su viéc, la ¢é su xdy ra, hay la mot vdt hién hitu,
nhung nghia thong thuong van la “sw viéc.” Trong gido Iy Phdt
gido, ddc biét la gido Iy Hoa Nghiém va Thién Thai, Iy su vién
dung vi Sy ciing chinh la Ly va trong Sw dd c6 Ly hi¢n hitu roi.
Phdt it thudn thanh ching ta phdi tinh chuyén tu hanh sao cho
Ly Su Vién Dung, chd khong nén chdp Ly bé Su, va ciing khong
nén chdp Su b6 Ly hay khong tham nhdp va tan hiéu vé phan 1y
thuyét. Su titc la phdn tudng, con Ly titc la phdn Chan Nhu hay
Phdt Tdnh. Pong thoi, liic nao 1y sy (nguyén tdc va thyc hanh)
tdac dong ldn nhau mét cach vé ngai. Muc dich ciia dao Phdt
nhdm dem lai lgi ich, lam gidm khé dau phién ndo va mang lai an
lac, tinh thitc va hanh phiic cho con nguoi. Pao Phdt nhu mjt



phitong tién, qua dé chiing ta cé thé mang lai su chuyén héa ciia
tdm. Pao Phdt khong chi quan tdm dén nhiing ly tudng dao ditc
va triét hoc tham sdu. Chdnh niém trong Phdt gido khéng chi dé
ndi, khong chi thich hgp cho gidi tri thitc hay Tdng doan, ma con
cho cd moi nguoi. Tuy nhién, néu chi tung doc kinh dién hay thuc
hanh nghi I8 théi thi khong dii. Nén nhd, chdn Iy trigt tiéu van tu;
chan Iy doc ldp véi van tu, hay néi cdch khdc, vin tu khong dién
td dvgc chan ly. Ngudi Phdt tit chan thudn nén két hop mot cdch
toan hdo giita Iy va sy, giita Iy thuyét va thuc hanh. Mudn dat
dugc su hoa hgp giita ndi tdm va ngogi cdnh, nguoi Phdt t phdi
thyc hanh gido Iy nha Phdt. N6i cdch khdc, mudn ddc thanh dao
qud Bo Pé, ngudi Phdt nit phdi tu tdp thé nao cho Iy su (nguyén
tdc va thuc hanh) tac dong ldn nhau mét cdach vo ngai.

I Tong Quan Va Y Nghia Ciia Ly & Su:

Theo dao Phat, “ly” 12 nguyén 1y, 1a cdi toan thé, c4i nguyén khdi,
cdi dai ddng, cdi triru tugng, van van. Ly tinh c6 thé dich 1a that tuéng
hay vo tuéng. That tuéng chi cé thé nhin qua cdc hién tugng. Theo
Kinh Phdp Hoa, chuong hai c6 day: “Nhitng gi Phat da thanh tyu la
phép t6i thugng, hi hitu, khé hi€u. Chi ¢c6 chur Phat méi thau sudt dudc
that tu6ng cla tit cd cdc phdp, tic 1a tit cd cdc phiap déu nhu thi
tuéng, nhu thi thé, nhu thi nhan, nhu thi lyc, nhu thi tic, nhu thi duyén,
nhu thi qua, nhu thi bdo, nhu thi bAn mat ctu cdnh.” Qua nhitng biéu
hién nay cla nhitng hién tugng hay clia chan nhu, chiing ta thdy dudc
that tuéng. Ping hon, nhitng bi€u hién nay tifc 1a that tuéng. Khdng c6
that thé bén ngoai hién tugng, chinh noi hién tugng 1a thuc thé. Theo
dao Phat, “ly” 1a nguyén 1y, 12 cdi toan thé, cdi nguyén khoi, cdi dai
ddng, cdi triru tugng, van van. Trong Phat gido, Iy chuéng 1a chuéng
ngai gy nén bdi cin ban vd minh hay c6 ta ki€n vé chan ly 1am tr§
ngai cho chdnh tri ki€n, ngugc lai véi su chuéng. Ly hodc la nhitng
ki€n hodc nhu nga ki€n hay mé hoic trudc chan 1y (cdi hodc vo minh
cin ban che 14p cic 1y trung dao, lam cho n6 khong sing té dugc 1a ly
hoic; ki€n hoic hay tu hodc, hay cdi hoic trin sa ¢ thé€ ngin cin su
tuéng hdéa dao, goi 1a sy hoidc) thi goi 1a 1y hoidc, ddi lai v6i su hodc
hay mé hoic trudc su tudng ciia thé gian.

“Su” hay cdc phdp hitu vi do nhan duyén sanh ra, déi lai véi “Ly”
hay cdc phdap vO vi xa lia khdi moi nhian duyén sanh ra. “Thuc hanh”
doi lai véi “Ly thuy€&t”. Su c¢6 nghia 12 sy viéc, 1a ¢§ sy xdy ra, hay la
mot vat hién hitu, nhung nghia thong thudng van 13 “syr viéc.” Phat ti
khong tin tudng vao thuc tai cta nhitng hién hitu cd nhan vi kinh



nghiém cho bi&t khong c6 gi ton tai dugc du chi trong chdc l4t. TAt cd
déu bi€n ddi, 1An hdi, chAim cham, nén lau ngay chdy thing ta mdi
nhan ra. C4dm gidc clia ta gdn lién v6i § niém thdi gian va do bing
khong gian, cho nén moi sy viéc ti€p ndi dién ra trong thdi gian déu
chuyé&n thinh mot chudi thuc tai c4 biét trong khong gian. Sy hién hitu
clia chu phdp chi 1a gid hitu, n€u khong mudn néi 12 khong hon gi su
hién hitu ctia 16ng ruia sitng thd. Thé gidi clia cdc hién tugng va hinh
thiic bé ngoai; th€ gidi clia bap bénh va thudng xuyén bi€n héa, ma
mot nguGi chua gidc ngd lai cho 1a hién thyc. Vi tru hién tugng ludén bi
chi ph6i bdi ddi thay va vo thudng. “Su” hay cic phap hitu vi do nhan
duyén sanh ra, doi lai v6i “Ly” hay cdc phdp vd vi xa lia khdi moi
nhin duyén sanh ra. Sy I1a “thuc hanh” ddi lai v6i Ly 1a “ly thuy&t”.
“Su” nghia 1a mot d6i tugng dic thi duge cdi tAm phan biét, nhung n6
ciing c6 thé chi thuc tinh ti hiu dugc quan niém nhu 12 mot ddi tugng
cta tryc gidc siéu viét. Su c6 nghia 1a sy viéc, la ¢6 sy xay ra, hay la
mot vat hién hitu, nhung nghia thdong thudng van 13 “sy viéc.” Phat tir
khong tin tudng vao thuc tai ctia nhitng hién hitu cd nhin vi kinh
nghiém cho bi&t khong c6 gi ton tai dugc dii chi trong chdc 14t. TAt cd
déu bi€n ddi, 14n hdi, chAim cham, nén lau ngay chdy thing ta mdi
nhin ra. Cdm gidc clia ta gin lién v6i y niém thdi gian va do bing
khong gian, cho nén moi sy viéc ti€p ndi dién ra trong thdi gian déu
chuyén thanh mot chudi thyc tai c4 biét trong khong gian. “Su” theo
nghia thong thudng 1a su viéc, 1a cd sy, nhung theo Phat gido, “su” cé
nghia 1a cdi cd thé, cdi di biét, cdi cu thé, cdi don thé. Su ludn d6i lap
vGily va di d6i véi ly thanh “sy 1y.” Sy thi sai biét va phan biét, con ly
thi v sai biét va vO phan bi€t. Theo nghia thong thudng trong dao
Phat, 1y titc 12 “khong,” va sy tirc 1a “sic.”

Muc dich ctia dao Phat nhim dem lai 10i ich, 1am gidm khd dau
phién ndo va mang lai an lac, tinh thic va hanh phiic cho con ngudi.
Pao Phit nhu mot phuong tién, qua d6é ching ta c6 thé mang lai su
chuyén héa ctia tim. Pao Phat khong chi quan tim d&n nhitng 1y tuéng
dao dic va tri€t hoc thAm sau. Chanh niém trong Phit gido khong chi
dé néi, khdng chi thich hgp cho gidi tri thiic hay Ting doin, ma con
cho ¢ moi ngudi. Tuy nhién, néu chi tung doc kinh dién hay thyc hanh
nghi 1€ thoi thi khong dd. Nén nhé, chan 1y triét tiéu vin ty; chan 1y
ddc 1ap véi vin ty, hay néi cdch khdc, vin ty khong dién td dugce chan
ly. Ngudi Phat tif chan thudn nén k&t hgp mdt cdch toan hio gitta Iy va



su, giita 1y thuy&t va thuc hanh. Mudn dat dudc sy hoa hop giita ndi
tdm va ngoai canh, ngudi Phat t& phai tu tip Bdt Thdnh Pao, nhit la
chdnh tu duy, chdnh ngit va chanh nghiép, ciing nhu tu tip thién dinh.
Muén dic thanh dao qua Bé P&, ngudi Phat ti phai tu tap thé nao cho
ly su (nguyén tic va thuc hanh) tic dong 1An nhau mot cach vo ngai.

II. Ly Su Theo Quan Diém Phdt Gido:

Theo dao Phat, “ly” 12 nguyén 1y, 1 cdi toan thé, c4i nguyén khdi,
cdi dai ddng, cdi tritu tugng, van van. Ly tanh c6 thé dich la that tuéng
hay vo tuéng. That tuéng chi cé thé nhin qua cic hién tugng. Theo
Kinh Phdp Hoa, chuong hai c6 day: “Nhitng gi Phat da thanh tyu la
phép t8i thugng, hi hitu, khé hi€u. Chi ¢c6 chu Phat méi thau sudt dugc
that tuéng cla tat cd cdc phdp, tic 13 tit cd ciac phap déu nhu thi
tudng, nhu thi thé&, nhu thi nhan, nhu thi luc, nhu thi tic, nhu thi duyén,
nhu thi qua, nhu thi bdo, nhu thi bAn mat cttu cdnh.” Qua nhitng biéu
hién nay cta nhitng hién tugng hay clia chan nhu, ching ta thd'y dugc
that tuéng. Puing hon, nhitng bi€u hién nay tic 1a that tuéng. Khdng cé
that thé bén ngoai hién tugng, chinh noi hién tugng 1 thuc thé.

Theo Gido Su Junjiro Takakusu trong Cuong Yé&u Triét Hoc Phat
Gido, phap gidi duyén khdi 12 cuc di€m cia tit cd nhitng thuyé&t nhan
qud; thuc sy d6 12 k&t ludn clia thuyé&t duyén khdi bdi vi n6 1a 1y tic
nhin qua phd bi€n va di nim trong ly ban hitu, thong huyén cda vii
tru, hay néi thé nao ciing dugc. Ly tic duyén khdi dudc gidi thich tru6c
tién bing nghiép cdm duyén khdi, nhung vi nghiép phdt khéi trong
tang thitc, nén thit d&€n ching ta ¢c6 A Lai Da duyén khdi. Vi A Lai Da,
hay tang thic, 1a kho tang ctia ching t, sanh khdi tir mot cdi khdc nén
chiing ta ¢c6 Nhu Lai Tang duyén khdi, hay chin nhu. Tir ngit ky la ndy
chi cho c4i 1am khud't 14p Phit tdnh. Do sy che khuit ndy ma cé phan
bA't tinh, nhung vi c6 Phit tdinh nén c6 ca phan tinh nita. N6 dong nghia
véi Chan Nhu (Tathata: Khong phdi nhu thé nidy hay nhu thé kia) ma
theo nghia rong nhat thi c6 di c4 ban chat tinh va bAt tinh. Do cong
ning cla nhitng cin nhan tinh va bat tinh, nd bi€u 10 sai biét tuéng
cda hitu tinh nhu séng va chét, thién va dc. Chan nhu bdo tri van hitu,
hay néi diing hon, tit cd van hitu déu & trong Chian nhu. Noi day, giai
doan thit tw, Phdp gi6i Duyén khéi dugc néu 1én. D6 1a 1y tic ty khéi
VA tu tao cta hitu tinh va vii tru, hodc gid ching ta c6 thé goi né 1a
duyén khdi nghiép cdm chung clia tit cd moi loai. N6i hep thi vii tru



sé& 12 mot sy bi€u hién cia Chan nhu hay Nhu Lai Tang. Nhung néi
rong thi d6 1a duyén khdi cia vii tru do chinh vii try, chi khong gi
khéc.

St bao gom cdc phdp hay hién tugng do nhan duyén sinh ra, nhu
béng hoa trong nu6c, hay dnh tring ndi ddy gi€ng, khong cé thuc tinh.
Tuy khong c6 thyc tinh, lai khong phai 1a phap hu vo. Sy hién hitu cia
chu phdp chi 1a gid hitu, n€u khong mudn néi 1a khdng hon gi sy hién
hitu cta 16ng rua sirng thd. Thé gidi clia cdc hién tugng va hinh thic
bé ngoai; thé gi6i clla bap bénh va thudng xuyén bi€n héa, ma mot
ngudi chua gidc ngd lai cho 1a hién thyc. Vi tru hién tugng ludn bi chi
phdi bdi ddi thay va vo thudng. Sy ¢6 thé ¢ nghia la sy viéc, bi€n cd,
hanh dong, thyc hanh, vin van. Trong Phit gido, “sy” hay cdc phdp
hitu vi do nhan duyén sanh ra, d6i lai v6i “Ly” hay cdc phdp vd vi xa
lia khdi moi nhan duyén sanh ra; hodic gid 1a “thuc hanh” ddi lai v6i
“ly thuy€&t”. Su c6 nghia la sy viéc, 12 c6 su x4y ra, hay 12 mdt vat hién
hitu, nhung nghia thong thudng van 1a “sy viéc.” Phat t khdng tin
tudng vao thuc tai clia nhitng hién hitu c4 nhan vi kinh nghiém cho biét
khong c6 gi ton tai dudc dii chi trong chdc 1at. TAt cd déu bién d6i, 1an
hdi, chAim chdm, nén lau ngay chiy thing ta mdi nhin ra. Cim gidc
clia ta gin lién vdi y niém thdi gian va do bing khong gian, cho nén
moi sy viéc ti€p noi dién ra trong thdi gian déu chuyén thanh mot
chudi thyc tai cd biét trong khdong gian. “Su” theo nghia thdng thudng
1a sy vi€c, la cd sy, nhung theo Phat gido, “su” c6 nghia la cdi ca thé,
cdi di biét, cdi cu thé, cdi don thé. Sy luon ddi 1ap véi ly va di doi véi
ly thanh “sy 1y.” Sy thi sai biét va phan bi€t, con ly thi v0 sai biét va
vd phan bi¢t. Theo nghia thong thudng trong dao Phit, ly tdc la
“khdng,” va sy tiic 12 “sic.” Khi ban vé sy sai biét clia sy tuéng (hién
tugng hay su thuc hanh) thi goi 1a “Sy Luén,” ddi lai v6i “Ly Luin”
hay ban vé chin ly tuyét d6iCho ring nhin thitc con ngudi chi lién hé
vao biéu tugng hay hién tugng chit khong lién hé vao ban thin. Quan
niém cho riing th€ gi6i tiém tang trong mot khodnh khic clia tu tudng,
12 tri€t hoc ndi tai thé, thi hién tugng va tic dong clia tim 1a mot. Ta
c6 thé goi la “Hién tugng ludn,” nhung theo thudt ngit, nén goi la
“That tuéng luin,” mdi hién tuong tAm hay vat, tu biéu 16 ly tdnh hay
béan tdnh ctia chinh n6

Theo buc Phit, thong hiéu su van hanh cta cdc hién tugng rat u 1a
quan trong trong ti€n trinh tu tdp clia Phat tr. Ciing theo Pitc Phat, dit



kién kinh nghiém dugc chia thanh hai phin, phan khach quan va phian
chii quan. N6i cdch khdc, d6 1a moi sy ma chiing ta nhan th'y chung
quanh ching ta va chinh ching ta, ngudi nhan thiic chi quan. Bdc Phat
ludn phan tich nhitng dit kién kinh nghiém thanh nhitng thanh phan hay
y&u t6 khdc nhau. Thanh phan cin bdn nhit cda nhitng thanh phin nay
la ngii udn (sic, tho, tudng, hanh, thic). Pdc Phat phin tich kinh
nghiém ra thanh titng phan gidng nhu khi ching ta thio mot cb xe ra
thanh banh xe, truc xe, sudn xe, van van..., d€ tir d6 chiing ta hi€u biét
thém vé& sy van hanh clia cdc hién tugng. Theo tong Thién Thai, thyc
tuéng hay thuc thé chi dugc thé nhan qua cic hién tugng. Chuong hai
cta Kinh Phdp Hoa néi: “Nhitng gi Dttc Phat da thanh tyu 12 phdp t6i
thugng, hy hitu, va khé hi€u. Chi c6 chu Phat méi thau sudt duge thuc
tuéng clia tit ca cdc Phép, tic 12 ti't ca cdc phiap déu nhu thi tudng, nhu
thi thé, nhu thi nhan, nhu thi lyc, nhu thi tdc, nhu thi duyén, nhu thi qua,
nhu thi bdo, nhu thi bdn mat cttu cinh.” Qua nhitng bi€u hién ndy clia
nhitng hién tugng hay clia chin nhu, ching ta thidy dudc thuc tuéng.
Piing hon, nhitng biéu hién ndy tic 1a thyc tuéng. Khong c6 thuc thé
bén ngoai hién tugng, chinh noi hi€n tugng 1a thuc thé.

Muc dich ctia dao Phat nhim dem lai 1gi ich, lam gidm khd dau
phién niio va mang lai an lac, tinh thiic va hanh phic cho con ngudi.
Pao Phit nhu mot phuong tién, qua d6é ching ta ¢6 thé mang lai su
chuyén héa clia tAim. Pao Phat khong chi quan tim d&n nhitng ly tuéng
dao ditc va tri€t hoc thAm siu. Chdnh niém trong Phit gido khong chi
dé noi, khong chi thich hgp cho gidi tri thiic hay Ting doin, ma con
cho ¢4 moi ngudi. Tuy nhién, néu chi tung doc kinh dién hay thyc hanh
nghi 1€ thoi thi khong di. Nén nhd, chin 1y triét tiéu vin tu; chan 1y
ddc 1ap véi vin tu, hay néi cdch khéc, vin ty khong dién td dudc chan
ly. Ngudi Phat tif chan thudn nén k&t hgp mdt cdch toan hio gitta Iy va
su, gitta 1y thuy€&t va thyc hanh. Mudn dat dugc sy hoa hgp giita noi
tAm va ngoai cdnh, ngudi Phat t& phai tu tip B4t Thdnh Pao, nhit la
chanh tu duy, chdnh ngit va chdnh nghiép, ciing nhu tu tip thién dinh.
Mudn dic thanh dao qua B6 P&, ngudi Phat t phai tu tip thé ndo cho
1y su (nguyén tic va thuc hanh) tic dong 1An nhau mot cdch vo ngai.

II1.Sv Khdc Big¢t Giita Ly Va Su:
Theo dao Phat, “ly” 12 nguyén ly, 1a cdi toan thé, c4i nguyén khdi,
cdi dai ddng, cdi triru tugng, van van. Ly tanh c6 thé dich Ia that tuéng



hay vo tudng. That tuéng chi c6 thé nhin qua cic hién tugng. Theo
Kinh Phip Hoa, chuong hai c6 day: “Nhitng gi Phat da thanh tyu la
phép t3i thugng, hi hitu, khé hi€u. Chi c6 chu Phat méi thau sudt dudc
that tuéng cla tat cd cdc phdp, tic 13 tit cd ciac phap déu nhu thi
tudng, nhu thi thé&, nhu thi nhan, nhu thi luc, nhu thi tic, nhu thi duyén,
nhu thi qua, nhu thi bdo, nhu thi bAn mat cttu cdnh.” Qua nhitng biéu
hién nay cda nhitng hién tugng hay clia chan nhu, chiing ta thdy dudc
that tuéng. Puing hon, nhitng bi€u hién nay tic 1a that tuéng. Khdng cé
that thé bén ngoai hién tugng, chinh ndi hién tugng 1a thuc thé&. “Su”
hay céc phdp hitu vi do nhan duyén sanh ra, d6i lai v6i “Ly” hay céc
phép vo vi xa lia khéi moi nhan duyén sanh ra. “Thuc hanh” d6i lai vdi
“Ly thuy&t”. Su c6 nghia 1a su viéc, 1 c6 su xdy ra, hay 1a mot vat
hién hitu, nhung nghia thong thudng van Ia “sy viéc.” Phit tf khong tin
tudng vao thuc tai cda nhitng hién hitu c4 nhan vi kinh nghiém cho biét
khong c6 gi ton tai dudc du chi trong chdc 1at. TAt cd déu bién d6i, 1an
hdi, chAim chdm, nén lau ngay chiy thing ta mdi nhin ra. Cim gidc
clia ta gin lién v4i ¥ niém thdi gian va do bing khong gian, cho nén
moi sy viéc ti€p ndi dién ra trong thdi gian déu chuyén thanh mot
chudi thuc tai c4 biét trong khong gian. N6i tém lai, sy 12 phdp hitu vi
hay hi€én tugng do nhian duyén sanh ra va 1y la phap v6 vi khong do
nhan duyén sanh ra, tuyét ddi, khong thay d6i vi né 1a chon nhu bat
bi€n. Ly 1a nguyén tic, sy 12 thyc hanh. Ly 1a chan d€, sy 1a tuc d&
(tuyét d6i va tuong ddi). Ly 1a chan 1y va sy 1a kinh nghiém thyc tién.
Ly 12 nhan, sy 1a qua. Ly 1a tinh tdy cd ban, su 1a hoat dong bén ngoai.
Ly 12 tiém ning (kha ning), sy 1a thyc luc. Ly 13 ting chia, sy 13 phin
phdi. Ly 13 dai duong, sy 12 séng bién. Ly 1a tinh, sy 12 dong. Theo
nghia thong dung trong dao Phat, thi “ly” titc 1a Khong, con “sy” titc 1a
“sic”, hay hinh thé sic tuéng.

IV. Ly Su Tuong Tiic:

Ly su tudng tiic nghia 1a cdi ndy tdc 1a cdi kia. Sy nhdn 1y ma hién
vi sy khong thé tu ton tai va su bién d6i khong nging nghi. Ly, trdi lai
khong thé ding lia ra, vi n€u né ding lia ra thi né khong con 13 1y nita
ma né héa thanh mot sy khdc. Ly 1a dat hoat dong cla sy, nhd 1y ma
su khai trién trong khong gian va thdi gian. Ly 13 diém tua cla sy, 1a
thit diém dya nhu chiing ta thudng quen hinh dung trong thé& gidi sai
biét. Va lai, chit “dong nhit” khong thé 16t hét dugc tinh than cia



“twong tic” néi trén, vi ddng nhat con ggi ¥ nhi nguyén déi lap, con
“twong trc tuong nhap” nhadn manh vao trang thai von 12 mot, ty nhién
la nhu vay d6, thay vi nhim vao hai vat gidng nhau. Trang thdi tu
nhién nhu vay d6 dao Phat goi bing “Nhu.” Nhu 1a vién dung vo ngai,
tron 1An vao nhau mot cich tuyét hdo, khdong ngin ngai. Tuy nhién
cang néi cang khong dién td dugc trang thdi clia “Nhu” hodc “Vién
dung v6 ngai.” N6i gi van la khdi niém héa, vd mat hian di chi dich.
Cai “Nhu” vudt ngoai tim hiéu bi€t clia loai ngusi. Chit “Nhu’” chi c6
thé thuc chitng ma thdi, nghia 1a truc ngd. Théi thudng ngudi ta phai cé
dugc ki€n gidi tri thic trude ro6i sau mdi c6 mdt 1y gidi bing tAm
chitng. Nhung mdt khi tim ching r6i, dot ngdt sdng ra mdi thdy chan
ly vugt hin ra ngoai tat ci ly luin, nghia 12 ngoai kha ning hiéu biét
cla tri thic.

V. Ly Su Vién Dung:

Ly Su vién dung vi Sy ciing chinh 1a Ly va trong Su da c6 Ly hién
hitu roi. Phit ti¥ thudn thanh chiing ta phai tinh chuyén tu hanh sao cho
Ly Su Vién Dung, ché khong nén chap Ly bd Su, va cling khong nén
chip Sy bé Ly hay khong thim nhip va tin hi€u vé& phin 1y thuyé&t. Su
ttic 12 phan tuéng, con Ly tic 1a phin Chan Nhu hay Phit Tanh. Ly
tinh ctia chu phdp von day di hay van phdp su ly déu vién dung khong
trd ngai, khong phai hai, khong c6 phian biét. Dung hoa, dung thong,
chu bi€n khdp cd, hay van phdp vién dung khong trd ngai. Tuyét ddi
trong twong d6i va ngudc lai. Nhu séng v6i nudc, séng tic 12 nudc,
séng nudc 12 mdt, nudc séng 12 mdt; nhu phién ndo va Bd PE, phién
nio tiic B6 D¢; nhu sinh t va Niét Ban, sinh tf tiic Ni€t Ban; nhu song
va chét, chét 1a khdi dau cho cudc song khic, song 13 dang di dan vé
céi chét. Ban chit clia chu phdp déu giong nhau, tit cd 12 Chan Nhu,
chian Nhu 12 tat ci. C6 mudi cira ndi k&t giita th€ gidi vat chat va hién
tugng: 1y ludn di véi sy, su ludn di véi ly, sy tiy thudc vao 1y ma ton
tai, sy pho bay ly, su bi€n mat trong 1y, su c6 thé che dau 1y, chin ly
chinh 1a sy, sy chinh 1a 1y, chan nhu khong phai 1a sy, va sy khong phai
laly.

VI. Ndm Phdp Su Ly:
Theo Phat gidp, su 12 thyc hanh va 1y 1a 1y thuyé&t. Sy 1a Phdp hitu
vi hay hién tugng do nhan duyén sanh ra va phap vo vi khong do nhan



duyén sanh ra, tuyét ddi, khong thay d6i vi né 12 chon nhu bat bién.
Trong khi d6, “1y” 1a nguyén 1y, 1a cdi toan thé, cdi nguyén khdi, cdi
dai ddng, cdi triru tugng, vin van. Ly tanh c6 thé dich 1a that tuéng hay
vd tuéng. That tuéng chi c6 thé nhdn qua cdc hién tugng. Theo Phap
Tuéng Tong, hét thdy su Iy clia phdp dugc chia 1am nim loai: Thit nhdt
la Tam Phdp: Tam phdp con goi la Ty tudng cta thitc. Tam tAm phap
biét 1ap nhau. Nim thitc diu 1ap thanh nhan thifc gidc quan, thit sdu l1a
y thifc (mano-vijnana), thi bay 1a mat na thitc (manas) va thi tim 1a A
Lai Da thifc (citta). Theo ty tdnh, tit ci cdc thiic nay 1& thudc vao mot
phdp khéc, tic 1a y tha khdi tuéng (paratantra-laksana) nhung ching
khong phdi chi 13 tudng tugng (parikalpitalaksana). Gid thuyé&t vé thuyc
tai biét 1ap ctia 8 thitc niy Ia ly thuyét riéng cia HY Phdp va khong thé
tim thdy & dau khédc trong Phat gido, ngay c4 trong Tiéu Thira. Tam
tam phap déu biét 1ap nhau. Nim thitc dau 1ap thanh nhin thic gidc
quan, thr sdu 1a y thic (mano-vijnana), thi bay la mat na thic (manas)
va thif tim 12 A Lai Da thifc (citta). Theo tu tinh, tit ci c4c thifc nay 1&
thudc vao mot phdp khdc, tic 1a y tha khdi tuéng (paratantra-laksana)
nhung ching khong phai chi 1a tudng tugng (parikalpitalaksana). Gid
thuy&t vé thuc tai biét 1ap cla 8 thiic ndy 1a 1y thuyét riéng cta Ho
Phdp va khong thé tim thdy & dau khac trong Phat gido, ngay ca trong
Ti€u Thira. Chu phap dugc chia lam hai loai: sic phiap va tim phép.
Tam Phép 1a cdi gi khong c6 chdt ngai ma duyén khdi nén cdc phiap
goi 12 TAm Phdp. Theo LAm T& Ngit Luc, mot hom thién sw LAm T&
thuong dudng day ching: "Cic dao luu, TAm Phdp vd hinh nhung
thong sudt cd mudi phuong. O mit goi 1a thdy; & tai goi 1a nghe; & mii
goi 1a nglii; § miéng goi 12 ndi; & tay goi 12 nim bit; § chan goi la
chay nhdy. V6n 12 mot cdi tinh minh, phian thanh sdu dung hoa hop.
Mot TAm da khong, tly chd ma gidi thoat. Son Ting néi thé, cot § &
dau? Chi c6t mong cic ngai thdi dong rudi theo ngoai cinh; chi vi 1&
dé ma c6 nhin dit bay co canh cho cdc ngai. Cac dao luu, néu cic
ngai nhan dugc chd thiy cla son Ting diy, cdc ngai c6 thé ngdi ngay
trén Bao Phat, Héa Phat; chu B4 T4t tron ven chiing tim Thap Dia vin
con nhu khich; hang Ping Gidc, Diéu Gidc twa hd nhitng gi mang
gong; La Han, Bich Chi vAn con nhu hAm phdn; B4 P&, Niét Ban nhu
coc tréi lira. Tai sao? BGi vi, nay cdc dao luu, chi vi cdc ngai chua dat
dé&n ba a ting ky khong ki€p, nén méi c6 nhitng chuéng ngai d6. Néu
l1a hang Pao nhian chan chdnh, tron ven khong nhu vdy. Chi nhitng ai
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c6 thé tiy duyén lam tiéu nghiép cii, thi ¢t mic tinh mic 40 mang
quan, mudn di 1a di, mudn ngdi 1a ngdi, khong mot tAm niém mong ciu
Phit qui. Duyén dau ra th€? C3 nhan néi, 'N&u mudn tic nghiép ma
cau Phat 12 cdi nhan 16n cla sanh t& ludn hdi.'" Thit nhi la Tam S&
Phdp: Céc phap tuong tng v6i tdim thifc ma khdi 1én. TAm s& 1a pham
chit hay diéu kién clia nhitng tdc dung 4y nhu tham, sin, si, man, nghi,
ta ki€n, sét, dao, dim, vong, vin van. TAm s& hay y&u t6 tAm ly goi la
chi thién. Nhitng chi thién ndy gitp ning cdc cip thanh tinh tAm cla
hanh gia tir thAp 1én cao. C6 nim y&u t6 tAm 1y hay chi thién: tAm, sit,
phi, lac, va nhat diém tAm. TAm phap s hifu cia tAm vuong hay nhitng
diéu kién tinh than, nhitng déng gép ctia tAm, dic biét 1a nhitng phim
chat luan 1y, tinh cam, thuong yéu, han thu, vin van. N6i cach khéc,
tAm s& phdp 1a trang thdi tAm, d6i lai v6i tim. TAm 13 g&c clia van
phép, c6 thé sin sanh ra hét thdy van phdp. T4c nhan thit ba trong ba
tdc nhan than, khdu va y. Theo Cuong Y&u Triét Hoc Phat Gido clia
Gido Su Junjiro Takakusu, c6 46 tAm s& phdp trong Tam Ly Hoc Phat
Gido: Tir thit nhat dén thtt mudi 13 Mudi dai dia phdp: Mahabhunika c6
nghia 13 nhitng nhiém vu téng quét, & ddy chi cho “tAm.” Bat ct khi
nao tdm hoat dong, thi nhitng dai dia phdp nhu tho, tudng, tu, vin van
ludn ludn ciing xudt hién. Tir thtt mudi mot dén thit hai muoi 1A Mudi
dai phién ndo phap (Thap Pai Thién Pia Phap): Phdp thién hanh véi
tit ca tAm sd thién. T thd hai muci mét dén th hai mudi sdu 1a Sdu
phién ndo dia phap (Luc Phién Ndo Pia Phap): Nhitng thi bi nhiém &
tham duc. TU thit hai muoi bdy dén thit hai muoi tdim 1a Nhi Pai Bat
Thién Pia Phdp: Ching ciing xuat hién véi tit cd nhitng tu tudng xau
xa. Tir thit hai muoi chin d€n tht ba mudi tim 13 Mudi ti€u phién nio
phap (Thip Ti€u Phién Nio Pia Phdp): Mudi phdp thudc dic chat
tham duc thong thudng. Ching ludn di theo tAm xAu xa ciing nhu véi
tAm lam chu6ng ngai Thanh Pao, va chiing cAn phai dudc loai trir tir tir
qua tu tap, chit khdng thé nao dudc doan trir tic khic bing tri tué. Tir
thit ba mudi chin d&€n tht bdn mudi sdu 1a TAm phap bat dinh (B4t Bat
Dinh Phap): Chiing 1a nhitng phdp khong thé dugc x€p vao nim phan
vita k€ trén. Thit ba la Sdc phdp: Cic phdp do tim phap va tim sé
phdp bié€n ra. Chu phdp dudc chia 1am hai loai: sic phdp va tim phép.
Sdc 1a hinh thé, nhung thudng diing theo nghia thé chat, c6 mot vi tri
trong khong gian, va ngin ngai v6i nhitng hinh thé khic. Vay, sic c6
thé tich, do d6 c6 han cudc, bi tiy thudc. Sdc phat hién khi hoi da
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nhitng nhan duyén nao dé, va tly nhitng nhan duyén &y ma tru mot
thdi gian, rdi tiéu diét mat. Sic von vo thudng, 1é thudc, hu gid, tuong
d6i, nghich ddo va sai biét. Sic phdp 1a nhitng gi c¢6 chat ngai. Pay
cling 1a mot trong tam hitu. Cling la mdt trong ba 1au hodc nudi dudng
dong sanh t ludn hdi. Thit 1w la Bdt tuong wung phdp: Con goi 1a tAm
ba't tuong ung hanh phép 1a nhitng phdp gia 1ap. Trong s6 cdc phép hitu
vi, con c6 14 phdp khdng tuong tng v6i tAm hay vat. Chiing chang phai
12 sic ma ciing ching phdi 12 tAm: Mot 1a sy thi didc hay 1 ning luyc
rang budc mot vat thé dat dugc v6i ké dat dudc né. Hai 1a B4t Thi
Pic 12 ning lyc 1am phan ly mot vat thé véi s6 hitu chi clia né. Ba 1a
Chiing ddng phan la ning lyc tao ra nhitng dic loai hay bd loai d€ c6
nhitng hinh thifc tuong tw nhu cudc song. Tl bon téi sdu 1a Nhitng Két
Qua, Khong Tu Tudng va Khong Piéu Kién chi dat dugc bing thién
dinh. Bdy 1a Mang cdn hay sinh lyc 1a nhitng ning lyc kéo dai ddi
song. Tir 8 d&€n 11 bao gdm sy s6ng va sy chét cha sinh thé, ty nhu
nhitng 1an séng sinh héa (sanh, 1o, bénh, ti). Tir phdp 12 dén phip 14
12 nhitng bd phan cla danh, cd va vin. Tt cd déu lién hé d&n ngdn
ngl. Thit ndm la V6 Vi Phdp: Phédp vo vi 1a thuc tinh tinh ldng clia chu
phédp. Phap vo vi la phdp xa lia nhdn duyén tao tdc hay khdong con chiu
dnh hudng clia nhin duyén. Phdp vo vi 1a phdp thudng hing, khong
thay ddi, vudt thdi gian va siéu viét. Ni€t Ban va hu khong dudc xem
nhu 12 V6 Vi Phap. Theo Pai Ching Bo c6 ba loai vo vi phap: Hu
Khong, Thitc Diét, va Vo Thirc Diét. C6 sdu phdp vo vi hay diét phap.
Phdp V6 Vi (ding d€ diét bd hét chu tudng. Than tAm ddi v6i canh
khong con cdm dong, khong wa, khong ghét, khong ham, khong chén,
khong vui, khong budn, khdng mirng, khdong gidn). Phdp khong sanh
diét. Cong difc v vi 1a nhitng nhan gidi thoat khdi luan hdi sanh ti.
Thtt nhat 14 Hu khong vo vi (chon nhu hay phdp tdnh, khong thé dung
y thitc suy nghi hay I5i n6i ban luan dugc. N6 phi sic, phi tAim, khong
sanh diét, khong ciu tinh, khong ting gidm). Thit nhi 12 Trach diét vo
vi (Do dung tri hué vo 1au, lua chon diét trir h&t cidc nhiém 6, nén chon
nhu vé vi méi hi€n). Thit ba 1a Phi trach v6 vi diét phdp (V6 vi khdong
can lya chon diét trir cac phién ndo). Thit tu 12 Bat dong diét vo vi (Pé
t thién da lia dugc ba dinh duéi, ra khdi tam tai, khong con bi mirng,
gidn, thuong, ghét, vin van lam chao ddng ndi tdm). Thi ndm la
Tudng tho diét vo vi (Khi dudc diét tAn dinh, diét trir hé't tho va tudng).
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Thi sdu 1a Chon nhu vo vi (Khdng phdi vong goi 1a chdn, khong phai
dién ddo goi 1a nhu, tic 1a thyc tdnh cta cdc phip).

VIL.LY Su Om Tron Phdp Giéi Hoa Nghiém:

DPao Phat chd truong ring khdng c6 cdi dugc tao doc nha't va riéng
ré. Van hitu trong vi try, tim va vat, khdi 1én déng thdi; van hitu trong
vii tru nuong tua 1An nhau, dnh hudng 14n nhau, va do d6 tao ra mot
ban dai hoa tdu vii tru ciia toan thé diéu. N&u thi€u mot, vii tru sé&
khong toan ven; néu khong cé tat ci, cdi mot ciing khong. Khi toan thé
vil tru ti€n t6i mot bin hdoa Am toan hdo, né dudc goi 1a “Nhit Chin
Phdp Gi6i,” vii tru cia cdi mot va cdi thuc, hay “Lién Hoa Tang.”
Trong vii tru 1y tudng d6, van hitu sé& ton tai trong hoa diéu toan dién,
mdi hitu khdng chuéng ngai hién hitu va hoat dong clia cdc hitu khac.
Theo Gido Su Junjiro Takakusu trong Cuong Yé&u Tri€t Hoc Phat Gido,
mic dit quan niém vién dung va déng khdi 1a vii tru, n6 12 mot thuyét
phédp gidi duyén khdi, ban tinh ctia hién khdi 1a v try, né 1a mot thi
tri€t 1y toan thé tinh clia tat cd hién hitu, hon Ia tri€t hoc vé nguyén
khéi. Theo thuyét nay, tong Hoa Nghiém cho ring c6 bon phdp gidi
nim tron trong Ly & Su. Thit nhdt la Su Phdp Gidi. Thé gidi cia doi
song hién thuc, hay th€ gi6i kién tinh. C4ch nhin phdp gi6i nhu 1a mot
th€ gi6i clia nhitng vat thé cd biét, trong d6 chif gi6i (dhatu) c6 nghia
12 cdi phan biét. Pay 13 th€ gidi cda thyc tai, thé gidi hién tugng, hay
th& gi6i hién tugng, cdc phdp sic va tAm cla ching sanh. Su phép gidi
bi€u hién cho gido 1y duy thuc cia Ti€u Thira. Thit nhi la Ly Phdp
Gidi. Th€ gidi ly tudng cia dinh luat hay nguyén ly. Cdch nhin Phdp
Gi6i nhu 1a sy hién hién clia nhat tAm (ekacitta) hay mot ban thé cd
ban (ekadhatu). Pay la th& gidi thé tinh néi vé cic phdp sic va tim
ctia chiing sanh tuy c6 sai khac nhung cling chung mot thé tinh. Pay la
thé gi6i cda 1y tic. N6 dugc Tam Luin Tong va Phdp Tuéng Tong chi
xudng, day rang ly tdch r&i v6i su. Thit ba la Ly Su Vé Ngai Phdp
Gigi: ThE gidi thé hién 1y trong su; sy va 1y cling hoa diéu. Cach nhin
Phip Gi6i nhu 12 mot thé gidi trong d6 tat ci nhitng hién hitu riéng
biét clia n6 (vastu) c6 thé ddng nhat dugc véi mot tim 1a s§ y. Phdp
Gidi ndy khong c6 trd ngai giita Iy va su vi Iy do sy ma hién bay, su
nhd 1y ma thanh tyu. Khdi Tin va Thién Thai tong chd truong nhat thé
gifta sy va 1y, nghia 12 thé gi6i clia 1y tic va thuc tai dudc hdp nhat,
hay th€ gigi 1y tudng dugc thé ngd. Thit 1 la Su Sw Vé Ngai Phdp
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Gidi: “Sy” theo Hoa Nghiém lién quan dén thudt ngit “Vatsu” trong
Phan ngit ¢6 nghia 1a “su viéc,” “c6 sy xdy ra,” hay “mot vat hién
hitu.” Tuy nhién nghia thong thudng cia “su” 1a “su viéc.” Ngudi Phat
ti ching ta khong tin tudng vao thyc tai cia nhitng hién hitu cd nhin vi
kinh nghiém cho bi€t khong c6 gi tdn tai dugce du trong chdc lat. Tat ca
déu bi€n d6i, 1an hdi, chAim chidm, nén lau ngay chiy thing ta mdi
nhin ra. Cdm gidc cda chiing ta thudng gin lién véi y niém vé thdi
gian va do biing khong gian, cho nén moi sy viéc ti€p noi dién ra trong
thdi gian déu chuyén thinh mot chudi thuc tai cd biét trong khong
gian. Gido ly “su su v ngai phdp gidi,” chi thau triét dudc khi y thic
cla chiing ta hoan toan thAim nhap vdi dong dién bi€n vo tin clia mudn
st mudn vat k€ trén. Cach nhin Phdp Gidi nhu 12 mot thé gidi trong d6
mdi mot vat thé riéng biét cia né dong nhat v6i moi vat thé riéng biét
khdc, ma tdt cd nhitng gii han phan cich giita chiing thdy déu bi boi
bé. Pay 1a thé gidi clia tat ca thuc tai dudc k&t dét lai hay dugc dong
nhA't trong nhip diéu toin ven, nghia 1 tit cA moi hién tugng déu twong
trng thong dung nhau, mdt tic nhiéu, 16n chita nhd. Pay Ia chii truong
cla tong Hoa Nghiém, theo d6 tAt cd nhitng sy that hay thuc tai di biét
nhat thi€t phai tao thinh mot toan thé nhip nhang do sy tuong dung
tuong nhi€p d€ chitng ngod thé gidi Iy tudng 1a “nhi't nhu.” Thé gidi ndy
tuong giao hoa diéu giita chinh cdc sy, cdc hién thyc. Trong thé gidi
hién thyc, sy phdp gi6i, chii nghia c4 nhin cé cd ndi bat; canh tranh,
xung dot, tranh luan va tranh chip ciing s& 1am rdi loan sy hoa diéu.
Coi xung dot nhu chuyén duong nhién, 12 dudng 16i clia cdc nén triét
hoc xua nay. Pao Phat dung 1én mot thé gidi trong d6 doi song hién
thuc dat t6i chd hoa diéu 1y twdng. Theo Gido Su Junjiro Takakusu
trong Cuong Y&u Tri€t Hoc Phat Gido, dem thuc hanh ma thich ¢ng ly
thuy&t khong phai 12 diéu khé khin, nhung tai hai & chd 12 con ngudi ,
ké thi qud thién vé ly thuyét, ngudi lai qud trong thyc hanh. Do d6 cin
phdi c6 mot gidi phdp hitu 1y. Lai nita, trong thé gidi thuc t&, thuc hanh
thudng chdng lai thuc hanh, sy kién chdng lai sy kién, cong tic chdng
lai cong tac, cd thé chong lai cd thé, ding ciAp chong lai ding cip,
qudc gia chdng lai quoc gia. P6 13 sic thdi cla th€ gidi c4 nhan chl
nghia, rdi tir d6 toan thé th& gi6i héa ra phan chia thinh manh vun
vit. Cht nghia tap thé hay tinh thin tuong trg khong ngirng, vin chua
di dé ngin chin 4c tinh cda ddi song. PE hoa diéu mot trang thai sinh
ton nhu vy va d€ dua tat cd van vat d&€n chd nhu hoa, thé gidi tuong
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giao twong cdm cin phdi dudc tao ra. Mot thé gidi Iy tudng nhu vay
dudc goi 1a “su sy vO ngai phdp gidi.”
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Theories and Practices In Buddhist Point of View
Thién Phiic

According to Buddhism, noumenal and phenomenal aspect
means principle and practice, absolute and relative, truth and
empirical, cause and effect, fundamental essence and external
activity, potential and actual power, store and distribution, ocean
and wave, tinh va dong, static and kinetic, and so on. In Buddhist
philosophy, corresponds to “Sunyata,” while “Su”
corresponds to “form.” Theory and Practice are not two, they are
always in harmony because practice is theory and in practice
there already exists theory. Furthermore, noumenon and
phenoumenon, or principle and practice, interact unimpededly. In
Buddhism, “ly” means “a principle,” “reason,” “the whole,” “the
all,”  “totality,” “the universal,” “the abstract,” etc. The
noumenon can be translated as true state, or no state. The true
state or noumenon can be only realized through phenomena.
According to the Lotus Sutra, chapter two: “What the Buddha has
accomplished is the dharma foremost, rare and inconceivable.
Only the Buddhas can realize the true state of all dharmas; that is
to say, all dharmas are thus-formed, thus-natured, thus-
substantiated, thus-caused, thus-forced, thus-activated, thus-
circumstanced,  thus-effected, thus-remunerated and  thus-
beginning-ending-completing.” Through these manifestations of
Thusness or phenomena we can see true state. It is to say, these
manifestations are the true state. There is no noumenon besides
phenomenon; phenomenon itself is noumenon. The phenomenal
which no more exists than turtle’s hair or rabbit’s horns. The
continually changing, impermanent phenomanal world of
appearances and forms, of illusion or deception, which an
unenlightened mind takes as the only reality. The phenomenal
universe is subject to differentiation and impermanence. The
phenomenal can have the meanings of affair, event, action,
practice, and so on. In Buddhism, the phenomena are in contrast
with noumena; or “practice” or the thing, affair, matter, in
contrast with “theory” or the underlying principle. Vatsu means
“a matter,” “an event,” or “a happening,” or “an existing thing.”
However, its general meaning is “an event.” In Buddhist
teachings, especially teachings of the Hua-Yen and T'ien-T'ai,
theory and practice are in harmony because practice is theory
and in practice there already exists theory. We, sincere Buddhists,
should diligently cultivate so that both Theory and Practice are in
harmony. Thus, do not get stuck in Theory or theoretical
teachings and abandon Practice. Similarly, one should not apply
only the Practice but not penetrate and understand Theory.
Practice belongs to form or appearance; while Theory belongs to
Emptiness or True Nature, or Buddha-Nature. Simultaneously,
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the two). The goal of Buddhism is to benefit the emotional and
spiritual welfare of all sentient beings, to decrease sufferings and
afflictions and to bring peace, mindfulness and happiness to all
beings. Buddhism serves as a means by which we can bring about
the transformation of mind. Buddhism is not only concerned with
the ideals of morality and profound philosophy. Mindfulness in
Buddhism is not for empty lecturing. It is not only appropriate for
the intellectual and the Sangha, but also for the general public.
However, simply reading and reciting sutras or just performing
rites is not enough. Remember, truth is in eliminating words; it is
independent of words; it does not require words to express it.
Devout Buddhists should perfectly combine both principle and
practice. In order to achieve internal and external harmony,
Buddhist practitioners must put the Buddhist teachings into
practice, especially the mindfulness of thought, action, speech,
and meditation. In other, words, in order to achieve the fruit of
enlightenment, Buddhist practitioners should try to have
unimpeded interaction of noumenon and phenoumenon, principle
and practice, etc (no barrier in either of the two).

I. An Overview and Meanings of Noumena & Phenomena:

In Buddhism, “ly”” means “a principle,” “reason,” “the whole,” “the
all,” “totality,” “the universal,” “the abstract,” etc. The noumenon can
be translated as true state, or no state. The true state or noumenon can
be only realized through phenomena. According to the Lotus Sutra,
chapter two: “What the Buddha has accomplished is the dharma
foremost, rare and inconceivable. Only the Buddhas can realize the
true state of all dharmas; that is to say, all dharmas are thus-formed,
thus-natured, thus-substantiated, thus-caused, thus-forced, thus-
activated, thus-circumstanced, thus-effected, thus-remunerated and
thus-beginning-ending-completing.” Through these manifestations of
Thusness or phenomena we can see true state. It is to say, these
manifestations are the true state. There is no noumenon besides
phenomenon; phenomenon itself is noumenon. In Buddhism, “ly”
means “a principle,” “reason,” “the whole,” “the all,” “totality,” “the
universal,” “the abstract,” etc. In Buddhism, hindrances to truth means
hindrance caused by incorrect views of truth—Noumenal hindrances, in
contrast with phenomenal hindrances (su chuéng). Illusions connected
with principles means illusion in regard to fundamental truth, i.e. the
reality of the ego and things, in contrast with illusion in regard to things
themselves

LRI
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Phenomena in contrast with Noumena. “Practice” or the thing,
affair, matter, in contrast with “Theory” or the underlying principle.
Vatsu means “a matter,” “an event,” or “a happening,” or “an existing
thing.” However, its general meaning is “an event.” Buddhists do not
believe in the reality of an individual existence, for there is nothing in
our world of experience that keeps its identity even for a moment; it is
subject to constant change. The changes are, however, imperceptively
gradual as far as our human senses are concerned, and are not noticed
until they pass through certain stages of modification. Human
sensibility is bound up with the notion of time-divisions; it translates
time into space; a succession of events is converted into a spatial
system of individual realities. The phenomenal which no more exists
than turtle’s hair or rabbit’s horns. The continually changing,
impermanent phenomanal world of appearances and forms, of illusion
or deception, which an unenlightened mind takes as the only reality.
The phenomenal universe is subject to differentiation and
impermanence. Phenomena in contrast with Noumena. “Practice” or
the thing, affair, matter, in contrast with “Theory” or the underlying
principle. Practice means a particular object discriminated by the mind,
but it may also designate ultimate reality conceived as an object of
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transcendental intuition. Vatsu means “a matter,” “an event,” or “a
happening,” or “an existing thing.” However, its general meaning is
“an event.” Buddhists do not believe in the reality of an individual
existence, for there is nothing in our world of experience that keeps its
identity even for a moment; it is subject to constant change. The
changes are, however, imperceptively gradual as far as our human
senses are concerned, and are not noticed until they pass through
certain stages of modification. Human sensibility is bound up with the
notion of time-divisions; it translates time into space; a succession of
events is converted into a spatial system of individual realities.
“Practice” ordinarily means “an event,” “a happening,” but according
to Buddhist philosophy, “Vastu” means ‘“the individual,” “the
particular,” “the concrete,” “the monad.” “Su” always stands contrasted
to “ly.” “Sy” is distinction and discrimination, and “ly”
distinction and non-discrimination. In regular Buddhist terminology,
“ly” corresponds to Sunyata, Void or Emptiness, while “su” is form.

1S non-
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The goal of Buddhism is to benefit the emotional and spiritual
welfare of all sentient beings, to decrease sufferings and afflictions and
to bring peace, mindfulness and happiness to all beings. Buddhism
serves as a means by which we can bring about the transformation of
mind. Buddhism is not only concerned with the ideals of morality and
profound philosophy. Mindfulness in Buddhism is not for empty
lecturing. It is not only appropriate for the intellectual and the Sangha,
but also for the general public. However, simply reading and reciting
sutras or just performing rites is not enough. Remember, truth is in
eliminating words; it is independent of words; it does not require words
to express it. Devout Buddhists should perfectly combine both principle
and practice. In order to achieve internal and external harmony,
Buddhist practitioners must put the Noble Eightfold Path into practice,
especially the mindfulness of thought, action, speech, and meditation.
In order to achieve the fruit of enlightenment, Buddhist practitioners
should try to have unimpeded interaction of noumenon and
phenoumenon, principle and practice, etc (no barrier in either of the
two).

I1. Theories and Practices In Buddhist Point of View:

In Buddhism, “ly” means “a principle,” “
all,” “totality,” “the universal,” “the abstract,” etc. The noumenon can
be translated as true state, or no state. The true state or noumenon can
be only realized through phenomena. According to the Lotus Sutra,
chapter two: “What the Buddha has accomplished is the dharma
foremost, rare and inconceivable. Only the Buddhas can realize the
true state of all dharmas; that is to say, all dharmas are thus-formed,
thus-natured, thus-substantiated, thus-caused, thus-forced, thus-
activated, thus-circumstanced, thus-effected, thus-remunerated and
thus-beginning-ending-completing.” Through these manifestations of
Thusness or phenomena we can see true state. It is to say, these
manifestations are the true state. There is no noumenon besides
phenomenon; phenomenon itself is noumenon.

According to Prof. Junjiro Takakusu in the Esentials of Buddhist
Philosophy, the theory of causation by Dharmadhatu is the climax of all
the causation theories; it is actually the conclusion of the theory of
causation origination, as it is the universal causation and is already

reason,” “the whole,” “the
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within the theory of universal immanence, pansophism, cosmotheism,
or whatever it may be called. The causation theory was explained first
by action-influence, but as action originates in ideation, we had,
secondly, the theory od causation by ideation-store. Since the ideation-
store as the repository of seed-energy must originate from something
else, we had, thirdly, the causation theory explained by the expression
“Matrix of the Thus-come” (Tathagata-garbha) or Thusness. This
curious term means that which conceals the Buddha. Because of
concealment it has an impure side, but because of Buddhahood it has a
pure side as well. It is a synonym of Thusness (Tathatva or Tathata, not
Tattva=Thisness or Thatness) which has in its broadest sense both pure
and impure nature. Through the energy of pure and impure causes it
manifests the specific character of becoming as birth and death, or as
good and evil. Thusness pervades all beings, or better, all beings are in
the state of Thusness. Here, as the fourth stage, the causation theory by
Dharmadhatu (universe) is set forth. It is the causation by all beings
themselves and is the creation of the universe itself, or we can call it
the causation by the common action-influence of all beings. Intensively
considered the universe will be a manifestation of Thusness or the
Matrix of Tathagata (Thus-come). But extensively considered it is the
causation of the universe by the universe itself and nothing more.

The phenomenal which no more exists than turtle’s hair or rabbit’s
horns. The continually changing, impermanent phenomanal world of
appearances and forms, of illusion or deception, which an
unenlightened mind takes as the only reality. The phenomenal
universe is subject to differentiation and impermanence. The
phenomenal can have the meanings of affair, event, action, practice,
and so on. In Buddhism, the phenomena are in contrast with noumena;
or “practice” or the thing, affair, matter, in contrast with “theory” or the
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underlying principle. Vatsu means ‘“a matter,” “an event,” or “a
happening,” or “an existing thing.” However, its general meaning is
“an event.” Buddhists do not believe in the reality of an individual
existence, for there is nothing in our world of experience that keeps its
identity even for a moment; it is subject to constant change. The
changes are, however, imperceptively gradual as far as our human
senses are concerned, and are not noticed until they pass through

certain stages of modification. Human sensibility is bound up with the
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notion of time-divisions; it translates time into space; a succession of
events is converted into a spatial system of individual realities. “Su”
ordinarily means “an event,” “a happening,” but according to Buddhist
philosophy, “Vastu” means “the individual,” “the particular,” “the
concrete,” “the monad.” “Su” always stands contrasted to “ly.” “Su” is
distinction and discrimination, and “ly” is non-distinction and non-
discrimination. In regular Buddhist terminology, “ly” corresponds to
Sunyata, Void or Emptiness, while “su” is form. When discussing of
phenomena in contrast with discussion of noumena or absolute truth.
The concept that the world is immanent in one moment of thought is
the philosophy of immanence, phenomena being identical with
conscious action. It may be called ‘phenomenology,” each
phenomenon, matter or mind, expressing its own principle or nature.
According to the Buddha, a thorough understanding of the
phenomenal function is extremely important in the Buddhist cultivation
process. Also according to the Buddha, the data of experience are
divided into two components, the objective component and the
subjective one. In other words, the things we perceive around us, and
we ourselves, the subjective perceivers. The Buddha always analyzes
the facts of experience into various components or factors. The most
basic of these components are the five aggregates (form, feeling,
perception, volition and consciousness). He analyzes experience and
breaks it down into its components just as we disassemble a chariot into
the wheels, the axle, the body, and so forth... so that we can gain a
better idea of how these phenomena function. The phenomena ever
change, the underlying principle, being absolute, neither changes nor
acts. It is the bhutatathata. According to the T’ien-T’ai Sect, the true
state or noumenon can be realized only through phenomena. In the
second chapter of the Lotus Sutra, it is said: “What the Buddha has
accomplished is the dharma foremost, rare and inconceivable. Only the
Buddhas can realize the true state of all dharmas; that is to say, all
dharmas are thus formed, thus-natured, thus-substantiated, thus-caused,
thus-forced, thus-activated, thus-circumstanced, thus-effected, thus-
remunerated and thus-beginning-ending-completing.” Through these
manifestations of Thusness or phenomena we can see the true state.
Truly speaking, these manifestations are the true state. There is no
noumenon besides phenomenon; phenomenon itself is noumenon.
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The goal of Buddhism is to benefit the emotional and spiritual
welfare of all sentient beings, to decrease sufferings and afflictions and
to bring peace, mindfulness and happiness to all beings. Buddhism
serves as a means by which we can bring about the transformation of
mind. Buddhism is not only concerned with the ideals of morality and
profound philosophy. Mindfulness in Buddhism is not for empty
lecturing. It is not only appropriate for the intellectual and the Sangha,
but also for the general public. However, simply reading and reciting
sutras or just performing rites is not enough. Remember, truth is in
eliminating words; it is independent of words; it does not require words
to express it. Devout Buddhists should perfectly combine both principle
and practice. In order to achieve internal and external harmony,
Buddhist practitioners must put the Noble Eightfold Path into practice,
especially the mindfulness of thought, action, speech, and meditation.
In order to achieve the fruit of enlightenment, Buddhist practitioners
should try to have unimpeded interaction of noumenon and
phenoumenon, principle and practice, etc (no barrier in either of the
two).

I11. Differences Between Noumenal and Phenomenal Aspects:

In Buddhism, Noumenal aspect means “a principle,” “
whole,” “the all,” “totality,” “the universal,” “the abstract,” etc. The
noumenon can be translated as true state, or no state. The true state or
noumenon can be only realized through phenomena. According to the
Lotus Sutra, chapter two: “What the Buddha has accomplished is the
dharma foremost, rare and inconceivable. Only the Buddhas can
realize the true state of all dharmas; that is to say, all dharmas are thus-
formed, thus-natured, thus-substantiated, thus-caused, thus-forced,
thus-activated, thus-circumstanced, thus-effected, thus-remunerated
and thus-beginning-ending-completing.” Through these manifestations
of Thusness or phenomena we can see true state. It is to say, these
manifestations are the true state. There is no noumenon besides
phenomenon; phenomenon itself is noumenon. Phenomena in contrast
with Noumena. “Practice” or the thing, affair, matter, in contrast with
“Theory” or the underlying principle. Vatsu means ‘“a matter,” “an
event,” or “a happening,” or “an existing thing.” However, its general
meaning is “an event.” Buddhists do not believe in the reality of an
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individual existence, for there is nothing in our world of experience
that keeps its identity even for a moment; it is subject to constant
change. The changes are, however, imperceptively gradual as far as
our human senses are concerned, and are not noticed until they pass
through certain stages of modification. Human sensibility is bound up
with the notion of time-divisions; it translates time into space; a
succession of events is converted into a spatial system of individual
realities. In short, phenomenon and noumenon, activity and principle or
the absolute; phenomena ever change, the underlying principle, being
absolute, neither change nor acts, it is the bhutatathata. Noumenal
aspect means principle and phenomenal aspect means practice.
Noumenal aspect means absolute and phenomenal aspect means
relative. Noumenal aspect means real and phenomenal aspect means
empirical. Noumenal aspect means cause and phenomenal aspect
means effect. Noumenal aspect means fundamental essence and
phenomenal aspect means external activity. Noumenal aspect means
potential and phenomenal aspect means actual. Store and phenomenal
aspect means distribution. Noumenal aspect means ocean and
phenomenal aspect means wave. Noumenal aspect means static and
phenomenal aspect means kinetic. In Buddhist philosophy, Noumenal
aspect corresponds to “Sunyata,” while and phenomenal aspect
corresponds to “form.”

1V. Noumenon and Phenomenon are Mutually Merged and

Immersed in Each Other:

Noumenon and phenomenon are mutually merged and immersed in
each other means this one is also the other one. Phenomenon has its
existence by virtue of noumenon for phenomenon is unable to subsist
by itself and phenomenon is subject to a constant change. Noumenon,
on the other hand, has no separate existence; if it has, it will be another
phenomenon and no more noumenon. Noumenon supplies to
phenomenon a field of operation, as it were, whereby the latter may
extend in space and function in time. Noumenon is a kind of supporter
for phenomenon, but there is no real supporter for phenomenon as such
on the plane of distinction. “Identity”” does not exactly express the idea
of “merge and immerse”, for “Identity” suggests a dualism, whereas
“merge and immerse” is the emphasis which is placed on the state of



23

self-identity as it is, and not on the two objects that are identical. For
this state of “as-it-is-ness” Buddhism has a special term “Suchness.” “A
perfect mutual unimpeded solution” is suchness. However, the more
we talk, the more we are unable to express the term “Suchness”
because “Suchness” is beyond the human understanding. “Suchness” is
only to be experienced, i.e., to be intuited. Anything that is expressible
in words is already conceptualized, and misses the point altogether.
What is regarded as an intellectual understanding is generally made to
precede the spiritual, but when a man actually has the experience or
intuition, he at once realizes that it is utterly beyond any sort of
ratiocination, that is, it altogether supercedes intellectual
understanding.

V. Theory and Practice Are in Harmony:

Theory and Practice are in harmony because practice is theory and
in practice there already exists theory. We, sincere Buddhists, should
diligently cultivate so that both Theory and Practice are in harmony.
Thus, do not get stuck in Theory or theoretical teachings and abandon
Practice. Similarly, one should not apply only the Practice but not
penetrate and understand Theory. Practice belongs to form or
appearance; while Theory belongs to Emptiness or True Nature, or
Buddha-Nature. The absolute in the relative and vice-versa. The
identity of apparent contraries; perfect harmony among all differences.
As in waves and water, waves are one with waves, and water is one
with water, and water and wave are one; as in passion and
enlightenment; as in transmigration and nirvana; and as in life and
death. All are of the same fundamental nature, all are bhutatathata,
bhutatathata is all. There are ten doors of connection between
noumena or substance and phenomena: substance (ly) is always
present with the phenomena (su), the phenomena is always present
with substance, the phenomena depend on the substance for its
existence, the phenomena can reveal the substance, the phenomena
(from is unreal) can disappear in the substance, the phenomena can
conceal the substance, the true substance is the phenomena, the
phenomena is the substance, true reality is not the phenomena, and the
phenomena is not the whole substance.
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VI.Five Categories Into Which Things and Their Principles Are

Divided:

According to Buddhism, Artha (vastu) means practice and
Siddhanta means theory. Artha (vastu) means Phenomenon and
noumenon, activity and principle or the absolute; phenomena ever
change, the underlying principle, being absolute, neither change nor
acts, it is the bhutatathata. Meanwhile, “ly” means “a principle,”
“reason,” “the whole,” “the all,” “totality,” “the universal,” “the
abstract,” etc. The noumenon can be translated as true state, or no
state. The true state or noumenon can be only realized through
phenomena. According to the Dharmalaksana School, there are five
categories into which things and their principles are divided: First,
mind or mental dharmas: Eight consciousnesses (mind) are all
separate. The first five constitute sense-consciousness (Vijnana), the
sixth is the sense-center (mano-vijnana), the seventh is the thought-
center of self-consciousness (citta). By nature all of these
consciousnesses are dependent on something else, i.e., cause
(paratantra-laksana), but they are not mere imagination (parikalpita-
laksana). The assumption of the separate reality of the eight
consciousnesses is Dharmapala’s special tenet and nowhere else in
Buddhism can it be seen, not even in Hinayana. Eight consciousnesses
(mind or mental dharmas) are all separate. The first five constitute
sense-consciousness (Vijnana), the sixth is the sense-center (mano-
vijnana), the seventh is the thought-center of self-consciousness (citta).
By nature all of these consciousnesses are dependent on something
else, i.e., cause (paratantra-laksana), but they are not mere imagination
(parikalpita-laksana). The assumption of the separate reality of the
eight consciousnesses is Dharmapala’s special tenet and nowhere else
in Buddhism can it be seen, not even in Hinayana. All things are
divided into two classes: physical dharma and mental dharma. Mental
dharma which is devoid of substance or resistance, or the root of all
phenomena. According to Lin-chi's Sayings, one day, Zen master Lin-
chi entered the hall and addressed the monks, saying, "Friends, Mental
Dharma or Mind has no form, but it penetrates every corner of the
universe. In the eye it sees, in the ear it hears, in the nose it smells, in
the mouth it talks, in the hand it seizes, in the leg it runs. The source is
just one illuminating essence, which divides itself into six functioning
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units. Let all interfering thoughts depart from Mind, and you
experience emancipation wherever you go. What do you think is my
idea of talking to you like this? I simple wish to see you stop wandering
after external objects, for it is because of this hankering that the old
masters play tricks on you. Friends, when you come to view things as I
do, you are able to sit over the heads of the Enjoyment-and
Transformation-Buddhas; the Bodhisattvas who have successfully
mounted the scale of ten stages look like hirelings; those who have
attained the stage of full enlightenment resemble prisoners in chains;
the Arhats and Pratyeka-buddhas are cesspools; Bodhi and Nirvana are
a stake to which donkeys are fastened. Why so? Because, O friends,
you have not yet attained the view whereby all kalpas are reduced to
Emptiness. When this is not realized, there are all such hindrances. It is
not so with the true man who has an insight into Reality. he gives
himself up to all manner of situations in which he finds himself in
obedience to his past karma. He appears in whatever garments are
ready for him to put on. As it is desired of him either to move or to sit
quietly, he moves or sits. He has not a thought of running after
Buddhahood. He is free from such pinings. Why is it so with him? Says
an ancient sage, 'When the Buddha is sought after, he is the great cause
of transmigration." Second, mental conditions or activities: The
qualities of the functioning mind are the qualities or conditions of the
functioning mind or the fundamental consciousness, such as lust, anger,
ignorance, arrogance, doubt, wrong views, killing, stealing, and lying,
and so on. The qualities of the functioning mind is also called the
conditions (mental actions) of the functioning mind are also called the
mental factors, also called psychic factors or jhana factors, that help
raise the practitioner from lower to higher levels of mental purity.
There are five jhana factors: initial application, sustained application,
rapture, happiness, and one-pointedness of mind. Mental conditions or
emotions; the attributes of the mind, especially the moral qualities,
emotions, love, hate, etc. In other words, the mental ground or
condition, mental conditions in contrast to mind itself. The Mind from
which all things spring. The third of the three agents body, mouth and
mind. According to The Essentials of Buddhist Philosophy composed
by Prof. Junjiro Takakusu, there are 46 different kinds of concomitant
mental functions in Psychological School of Buddhism: From one to ten
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are Ten general functions or universals (Mahabhumika): Mahabhumika
means of the universal ground, the ground means the mind. Whenever
the mind functions the universals such as idea, will, ect., always appear
concomitantly. From eleven to twenty are Ten general functions of
good or moral universal: They accompany all good mental functions.
From twenty-one to twenty-six are Six general functions of evil: They
are concomitant with all evil thoughts. From twenty-seven to twenty-
eight are Two general functions of evil: They are concomitant with all
evil thoughts. From twenty-nine to thirty-eight are Ten functions of
ordinary character: They are those of ordinary compassionate
character. They always accompany evil mind and also the mental mind
which hinders the Noble Path, and they are to be eliminated gradually
by the way of self-culture, not abruptly by the way of insight. From
thirty-nine to forty-six are Eight Indeterminate Functions: They are
those which cannot be classified as belonging to any of the five above
mentioned functions. Third, the actual states or categories as
conceived: All things are divided into two classes: physical dharma and
mental dharma. Form is used more in the sense of “substance,” or
“something occupying space which will resist replacement by another
form.” So it has extension, it is limited and conditioned. It comes into
existence when conditions are matured, as Buddhists would say, and
staying as long as they continue, pass away. Form is impermanent,
dependent, illusory, relative, antithetical, and distinctive. Physical
dharma which has substance and resistance. This is also one of three
kinds of existence. Also one of the three affluences that feed the
stream of mortality or transmigration. Fourth, Hypothetic categories:
Also called things that are not associated with mind. Dharmas that have
no connection with form or mind. Among the created, or conditioned
elements, there are those which have no connection with form or mind.
They are neither matter nor mind: Number one is acquisition which is
the power that binds an acquired object to the one who acquires it.
Number two is non-acquisition which is the power that separates an
object from the possessor. Number three is Communion-ship which is
the power that causes a species or a class to have similar forms of life.
From 4 to 6 are Thoughtless, Conditionless, and Effects attained by
meditation. Number seven is Life or Vital Power or Vital power is the
power that gives longevity. From 8 to 11 are elements that imply the
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life and death of being, i.e., the waves of becoming and expiration
(birth, old age, sickness, and death). From 12 to 14 are elements of
names, sentences and letters. They all related to speech. Fifth,
Unconditioned or unproduced dharma: Unconditioned reality means
the state of rest, or the inactive principle pervading all things.
Unconditioned reality is anything not subject to cause, condition or
dependence. Unconditioned Dharmas are out of time, eternal, inactive,
unchanging, and supra-mundane. Nirvana and space are considered to
be unconditioned dharmas. According to Sarvastivadins there are three
categories of Asamskrta dharma: Space or ether (Akasa (skt),
Conscious cessation of the contamination of the passions
(Pratisamkhya-nirodha (skt), and Unconscious or effortless cessation
(Apratisamkhya-nirodha (skt). There are six unconditioned dharmas or
six inactive or metaphysical concepts. The unconditioned dharma, the
ultimate inertia from which all forms come, the noumenal source of all
phenomenal. Those dharmas which do not arise or cease, and are not
transcient, such as Nirvana, the Dharma body, etc. Unconditioned
merits and and virtues are the causes of liberation from birth and death.
First, Unconditioned Empty Space (Akasha). Second, Unconditioned
Extinction (Pratisamkhyanirodha) which is attained through selection.
Extinction obtained by knowledge. Third, Unconditioned Extinction
(Apratisamkhyanirodha) which is Unselected. Extinction not by
knowledge but by nature. Fourth, Unconditioned Unmoving Extinction
(Aninjya). Extinction by a motionless state of heavenly meditation.
Fifth, Unconditioned Extinction of Feeling (Samjnavedayitanirodha).
Extinction by the stoppage of idea and sensation by an arhat. Sixth,
Unconditioned True Suchness (Tathata).

VII.The Hua-Yen Dharma Realms Are Entirely Embraced By

Noumena and Phenomena:

Buddhism holds that nothing was created singly or individually. All
things in the universe, matter or mind, arose simultaneously, all things
in its depending upon one another, the influence of each mutually
permeating and thereby making a universe symphony of harmonious
totality. If one item were lacking, the universe would not be complete;
without the rest, one item cannot be. When the whole cosmos arrives at
a harmony of perfection, it is called the “universe One and True,” or
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the “Lotus Store.” In this ideal universe all beings will be in perfect
harmony, each finding no obstruction in the existence and activity of
another. According to Prof. Junjiro Takakusu in The Essentials of
Buddhist Philosophy, although the idea of the interdependence and
simultaneous rise of all things is called the Theory of Universe
Causation, the nature of the rise being universal, it is rather a
philosophy of the totality of all existence than a philosophy of
origination. According to this theory of the Hua-Yen school, there are
Four Dharma Realms: First, the Dharma Realm of Phenomena. The
real, or the world of actual life, the factual world.The idea of looking at
the Dharmadhatu as a world of individual objects, in which case the
term “dhatu” means “something separated.” This is the world of reality,
the factual, practical world, or the phenomenal realm, phenomenal
world. The Dharma Realm of Phenomena, or the realm of events
(specifics). It represents the Realistic Doctrine of Hinayana. Second,
the Dharma Realm of Noumena. The ideal, or the world of law or
principle. The idea of looking at the Dharmadhatu as a manifestation of
one spirit (ekacitta) or one elementary substance (ekadhatu). This is
the noumenal realm, or noumenal world. The Dharma Realm of
Noumena, or the realm of principles. This is the world of principle or
theorical world. It is represented by the Sam-Lun and Dharmalaksana
Schools which teach that principle is separate from facts. Third, the
Dharma Realm of non-obstructions of noumena and phenomena. The
idea realized, or the world in which the principle is applied in actual
life, or the fact and the principle harmonized. The idea of looking at the
Dharmadhatu as a world where all its particular existences (vastu) are
identifiable with one underlying spirit. This Dharmadhatu is the
interdepence of phenomenal and noumenal realm. The world in which
phenomena are identical with noumena. The Dharma Realm of non-
obstructions of noumena and phenomena (principles and specifics). The
realm of principles against events perfectly fused in unimpeded
freedom. The Awakening of Faith and the T’ien-T’ai School believe
the identity of fact and principle. That means the world of principle and
reality united, or the ideal world realized. Fourth, the Dharma Realm of
non-obstruction of phenomena and phenomena. According to the
Avatamsaka terminology, which is a Sanskrit term “Vatsu” meaning
“matter,” or “event,” or “happening,” or “ an individual thing or
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substance.” However, its general idea is “an event.” We, Buddhists, do
not believe in the reality of an individual existence, for there is nothing
in our world of experience that keeps its identity even for a moment; it
is subject to constant change. The changes are, however,
imperceptively gradual as far as our human senses are concerned , and
are not noticed until they pass through certain stages of modification.
Human sensibility is bound up with the notion of time-divisions; it
translates time into space; a succession of events is converted into a
spatial system of individual realities. The idea of “pefectly unimpeded
interpenetration Dharmadhatu” is attained only when our
consciousness is thoroughly pervaded with a feeling for a never-ending
process of occurrences mentioned above. The world in which actuality
attains harmony in itself. The idea of looking at the Dharmadhatu as a
world where each one of its particular objects is identifiable with every
other particular object, with whatever lines of separation there may be
between them all removed. This is the world of all realities or practical
facts interwoven or identified in perfect harmony. It is to say
phenomena are also interdependent. The world in which phenomena
interpenetrate one another without hindrances. The Dharma Realm of
non-obstruction of phenomena and phenomena. The realm of events
against events (specifics and specifics) perfectly fused in unimpeded
freedom. It represents by the Hua-Yen School which teaches that all
distinct facts or realities will, and ought to, form a harmonious whole
by mutual penetration and mutual identification so as to realize the
ideal world of “One-True.” The real harmonized, or the world in which
actuality attains harmony in itself. In the actual world individualism is
apt to predominate, and competition, conflict, dispute and struggle too
often will disturb the harmony. To regard conflict as natural is the way
of usual philosophies. Buddhism sets up a world in which actual life
attains an ideal harmony. According to Prof. Junjiro Takakusu in The
Essentials of Buddhist Philosophy, it should not be difficult to make
practice adapted to theory, but such being the evil of men, some make
too much of theory while others make too much of practice. So a
rational solution becomes necessary. Moreover, in the world of
realities (fact), practice often goes against practice, fact against fact,
business, agains business, individual against individual, class against
class, nation against nation. Such is the feature of the world of
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individualism and thus the whole world goes to pieces. Mere
collectivism or solidarity will not prevent the evil of life. To harmonize
such a state of being and to make all things go smoothly, the world of
mutual reliance or interdependence ought to be created. Such an ideal
world is called “the fact and fact world perfectly harmonized.”
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